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Abstract: The text deals with the journeys of the Savina fraternity members in the 18th century,
as well as their profound importance for the Savina Monastery and the local environment of Boka
Kotorska. Establishing relations with distant Orthodox Christian lands and big spiritual centers, such
as Russia or the Karlovci Metropolitanate, opened many possibilities. They collected donations for
the Monastery maintenance and kept up with the Baroque religious and cultural models of the time.
Thanks to the relations established during their journeys, the Savina monks transferred those models
into the local community, shaping and strengthening the religious and ethnic identity of the Serbian
Orthodox people in multicultural Boka Kotorska.
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onks frequently travelled in the 18" century although their journeys were long,

uncertain and difficult. The purposes of such journeys were most often collecting

donations and various material means for the survival and development of
monastic communities and monasteries. They, however, travelled for other reasons as well,
such as education, establishing valuable contacts, connecting remote monastic communities
with the spiritual centres of the time, following theological and art movements, which were
later transferred from spiritual centres as established religious and cultural models to remote
local communities. The contacts were significant for the other side as well, especially in the
case of Orthodox Russia. With their arrival to Russia, monks brought fresh information
about political circumstances in the areas occupied by other empires, enabling Russian
authorities to develop an entire intelligence network about other Orthodox centres and
remote areas. This was especially important for Russia because the country clearly
perceived itself as the successor of the Byzantine Empire and protector of the entire

* The text is formed as an original scientific paper. It is a result of many years of research in the Bay of Kotor, for
the purpose of writing a PhD thesis.
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Orthodox Christianity. !

Preserving monasteries was crucial for preserving the ethnic and religious identity
under the foreign rule in the 18" century. Thus Orthodox Christians in the Bay of Kotor
under Venetian rule were grouped around the Savina Monastery as their spiritual centre.
The journeys of monks were most often very long, sometimes lasting for years due to
technical means and undeveloped traffic infrastructure of the time, as well as due to the need
to collect as many donations as possible for the poor monastic communities, mostly under
the foreign rule. The travels, their duration and sometimes even purpose, were often
determined by unforeseeable circumstances. One of the best examples of the monks’ travels
in the 18" century is the Hagiography (JKumuje) of the Archimandrite of the Krupa
Monastery, Gerasim Zeli¢, a valuable document about an unexpectedly vivid road
comunication of monks from that time, as well as many other aspects of social relations and
connections in the late 18" and early 19" century.?

During the practically constant wars in the second half of the 17" century (Candian
and Morean wars), the Savina Monastery was apparently abandoned for a certain period.
However, after Venetians conquered Herceg-Novi from the Turks (1687) and following the
arrival of monks from Tvrdo$ to Savina, after the destruction of the Tvrdo§ Monastery
(1693/1694), the monastery was revived.® Since that time, during the entire 18" century, the
Savina fraternity systematically and energetically fought for the survival of the monastery
and the religious and ethnical identity of Serbian Orthodox Christians in the Bay of Kotor.*
As we will see, the material means collected during their numerous journeys, as well as the
established connections and contacts, had a great significance and role in that fight.

Immediately after the Venetians conquered Herceg-Novi, the Savina Monastery
became one of the important points from which the Metropolitan of Herzegovina Savatije
Ljubibrati¢ and somewhat later his nephew and successor Bishop Stefan Ljubibrati¢
conducted their activities. It is known that Bishop Savatije and his nephew, then Deacon
Stefan, set off to a journey to Jerusalem already at the beginning of the 18" century. His
statement noted in the sanitary report compiled on July 18, 1705, after his return from the
Holy Land to Herceg-Novi, testifies about it.> In that period, Venetian authorities issued
several permissions for commercial journeys to members of the Savina fraternity, as we
discovered from Venetian documents from the first decades of the 18" century. Such
permissions were granted to monk Stefan for Gacko (1705), Metropolitan Savatije escorted
by four persons (1707), monk Porde from Savina with two companions (October 6, 1710).6

Bishop Stefan Ljubibrati¢c, who succeeded his uncle, Metropolitan Savatije,
continued defending the interests of the Serbian Orthodox community in the Bay of Kotor
and Dalmatia. Since the intolerant Catholic bishops, protégés of the Congregation for the
Propagation of Faith (Congregatio de Propaganda Fide), tried to suppress them in all
possible ways, he was forced to fight for survival for years. Following the recommendation

! Medakovié 2006: 88—89.
2 Zelié 1823.

3 Corovié 1999: 108.

4 Mati¢ 2015a.

5 Serovié 1965: 137-140.

¢ Milosevi¢ 1970: 114-116.
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of Provveditore Mocenigo (Alvise Sebastiano Mocenigo), Bishop Stefan set off to a journey
to Venice in order to directly, with his appearance, personality, eloquence, honesty and
integrity, attempt to defend his rights before the Senate and dispel dishonest and tendentious
attacks of Vi¢entije Zmajevi¢ and other Catholic bishops from Dalmatia.” In mid-October
1720, Stefan arrived to Venice. However, he was not admitted directly by the Senate; the
Senate only considered his written report.® The final decision about his exile from the Bay
of Kotor and Dalmatia was announced at the end of 1721.°

Archimandrite Leontije Rajovi¢ (Avramovi¢) of Savina was a close associate of
Bishop Stefan Ljubibrati¢, and his journey and connections with Russia were undisputed.
Hence, from a document dated November 9, 1721, we discover that Leontije stayed in
Russia at the time. According to official sources, the objective of his journey to Russia was
returning 1.700 golden Venetian ducats, which Metropolitan Savatije and other priests gave
as a loan to Colonel Mihailo Miloradovi¢ and Captain Pavle Arkulej during the Uprising in
Montenegro 1711/1712.!° On May 30, 1722, Leontije and his monk brothers held a
presentation before the Russian Senate, showing a document confirming the given loan of
700 golden Venetian ducats, with Miloradovi¢’s seal and signature.!! Although
Archimandrite Leontije was not able to settle the entire debt, the decree of the Collegium of
Foreign Affairs of the Holy Synod, dated April 27, 1722, granted him many books for the
monastery.'? He himself also purchased many books during his stay in Russia, which can
be seen in numerous notes he wrote in the books. We know for certain that he purchased the
famous Russian adaptation of Caesar Baronius’ Ecclesiastical Annals (Annales
Ecclesiastici), printed in Moscow in 1719 in two volumes. This book was very popular in
Orthodox monasteries during the 18" century and influenced the Serbian baroque
iconography.'3 In the same year he brought a copy of John Chrysostom’s Margarit from
Moscow, printed in Moscow in 1698, which he signed as Archimandrite of Trebinje.'*
Archimandrite Leontije probably visited Russia in 1725 as well, as shown by the letter of
Bishop Danilo to Count Golovkin dated October 20, 1725.!° The note of Archimandrite of
Savina Leontije dated June 14, 1725 on the Menaion printed in Moscow in 1693 (now in
the Church of Saints Sergius and Bacchus in the village of Podi near Herceg-Novi) confirms

7 More about the fight of Bishop Stefan Ljubibrati¢ for the Diocese of Dalmatia and the Bay of Kotor, see: Matié
2016: 164-169.

8 Jacov 1984: 30-32.

? Ibid. 36

10 Dimitrijevi¢ 1922: 56. We notice an interesting coincidence between his journey to Russia and the exile of
Bishop Stefan Ljubibrati¢ by Venetian authorities. Did Leontije have another mission during his journey to
Russia? Or was that act supposed to, besides other things, indicate to the Venetian government in such an
important moment that Orthodox people have a powerful protector?

! Narochnicky i Petrovi¢ 1984: 65-66.

12 Ibid. 65.

13 Medakovi¢ 1978: 27.

14 Ibid. 27. Monks from Savina often used the epithet “of Trebinje” with their names and titles, instead of “of
Savina”, because the fraternity, as we have already stated, consisted mostly of monks from the Tvrdo§ Monastery,
who fled after their monastery was destroyed (1693/1694).

!5 Mladenovi¢ 1996: 103-104.
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that he was in Russia that year.'® We found a note on the Gospe! printed in Lvov in Russia
(now in the Church of the Holy Savior in Topla, Herceg-Novi), written on May 20 of the
same year, 1725. The note states that the Gospel was brought from Russia by Archimandrite
of Trebinje Leontije Nikolajev Avramovi¢.!” It is possible that he visited Russia in 1729 as
well. Leontije’s inscription in the book of Gregory of Nazianzus dated July 18, 1729 led us
to such a conclusion. He wrote that he had purchased the book in Moscow for one and a
half sequin and donated it to the Savina Monastery.'® In the same year of 1729, on July 28,
he signed his name in an Octoechos he brought from Russia and donated it to the Savina
Monastery as sinful Leontije Nikolajev Avramovié¢, Archimandrite of Trebinje. '

All the aforementioned leads us to a conclusion that Archimandrite Leontije, in the
absence of a Serbian bishop for the Bay of Kotor and Dalmatia in the 18™ century and other
strongholds, fostered close relations with Orthodox Russia, the new hope of Orthodox
Christians under the foreign rule. Such connections were established already by
Metropolitan Savatije through his cooperation with Colonel Miloradovi¢,?® while
Archimandrite Leontije and his successors ardently worked on preserving and deepening
relations with the Orthodox empire, which was so important for them.?!

As the Archimandrite of Savina, Leontije sent monk Savatije with three companions
from Savina to Belgrade and other places in 1725 to collect donations for the monastery.
For that occasion, Venetian authorities issued passports for them so that they could pass all
the cities undisturbed and provided any help they might need.?

The assignment of Hieromonk Simeon Markovi¢ Draguli¢i¢ (NikSi¢evski) from
Savina was apparently mostly related to the affairs outside of the monastery including
frequent travels for collecting charity.”* He was engaged in it ever since his earliest days as
a monk, as shown by several travelling permissions issued by Venetian authorities for the
Ottoman Empire area (1729),%* as well as for other countries.?® One of the results of his
active involvement and efforts was renewing a written Chronographer in Zadar, completed
on December 20, 1746.2° Hieromonk Simeon was also granted permission (October 17,

16 Pestori¢ 2005: 289.

'7 Ibid. 314-315.

18 Medakovié¢ 1978: 27.

' Ibid.

2 1t is possible that Bishop Stefan Ljubibrati¢ also maintained relations with Russia and that, according to some
opinions, this was the reason of his imprisonment (before 1715) in Brescia (Jatov 1984: 26) or Verona (Petrovi¢
1998: 20) by Venetian authorities (Ruvarac 1905: 397).

2! For more about relations between the Savina Monastery and Russia in the 18™ century see: Mati¢ 2017a.

2 Archive of Herceg-Novi, Political-administrative Venetian Archive (hereinafter AH, PUMA), F. 78, 34 (1).
,Dovendo portarsi sino a Belgrado et altri luochi del Stato di V. in Cesarea alla cerca dell’elemosine il Monsignor
Archimandrita Leontie Rajovich, abbate del Convento della B.V. di Savina, di questo Sabatie con suoi compagni
tre, puo li concedere libero e sicuro passaporti, raccomandandoli alli suoi comandanti di qualunque citta e luoco
ove oltrepassassero poiché non li sia inferior molestia alcuna...

2 Mati¢ 2014a: 222-223.

24 Another two monks from Savina were given permission to travel that same year. Monk Mojsije Dragi¢evi¢ for
a trip to Dalmatia by boat [AH, PUMA, F. 103, no. 5(5)], and monk Isaija for a trip to the Piva Monastery [AH,
PUMA, F.103, no. 265(1)].

5 Milosevi¢ 1970: 115.

26 Stojanovi¢ 1903 (no. 2924): 152.
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1756) from the Metropolitan of Karlovci Pavle Nenadovié¢ to collect charity in the
protoparishes of Sur¢in, Mitrovica and Irig.>” However, Simeon’s most important endeavor,
agreed with the Savina Monastery fraternity, was his trip to Russia in an attempt to collect
means for the construction of the Savina Big Church. He started off probably in late 1760
or early 1761. Documents stored in Russian archives, as well as Simeon Markovi¢’s will,
reveal to us that he contacted the former Bishop of Dalmatia Simeon Koncarevié
immediately upon his arrival to Russia.?® Simeon Konéarevi¢, who had been living in
Russia for several years already, wrote to the Synod in St. Petersburg from Moscow in July
1761 that Simeon Niksicevski arrived to Moscow with a petition letter sealed by Dalmatian
Orthodox monasteries. The petition letter wrote “about nationwide unrest in Dalmatia due
to heavy Venetian repressions and oppressions, as confirmed by other reports arriving from
there”.?° The petition letter was handed over to Count Mihail Ilarionovich Vorontsov in the
Foreign Collegium. It shows that Markovi¢, besides his assignment to collect charity, also
had the intention and a task to plead for the status of his compatriots in Dalmatia.>* Along
with his personal plea to the Synod for permission to collect donations during three years,
Simeon Markovi¢ states that he arrived secretly (probably due to the mentioned letter).
Furthermore, Simeon actively prepared the departure of Hieromonk Jefrem Pakovski from
Kiev to Dalmatia in order to teach Orthodox people and preach.3! After being granted
permission to collect donations, he bought a Synodicon in St. Petersburg in 1762, where he
listed all the donators during his several years stay in Russia.?? In his testament, Simeon
himself states that he spent much time in the city of Starodub, in the home of Count Mojsej
Vladislavié, as well as in the home of Simeon Kongarevi¢ in Kiev.?* Russian documents
also reveal to us that Niksic¢evski, after receiving the holy myrrh and books, set off to the
Bay of Kotor from Kiev on June 25, 1772.3* On his way to the Savina Monastery, ill and
weak, he passed away in the Monastery of St. Demetrius in Kaldarashan (Wallachia). There,
before his death, he wrote his will on January 20, 1773 listing all donations and collected
gifts.?® Several months later, on November 16, 1773, the Community of Topla®® issued a
travelling order and pass to Inokentije Bogdasi¢ Dabovi¢, a monk from Savina, for his trip
to Hungary to take over the mentioned donations.>”

Although the biggest donations were collected in Russia, monks frequently travelled

77 Gruji¢ 1913: 65.

2 Dimitrijevi¢ 1922: 183-184.

¥ Ibid.

3 Ibid.

3 Ibid.

32 Archive of the Savina Monastery (hereinafter AMS) 1762; Naki¢enovi¢ 1910: 199-203. More about the
Synodicon, see Mati¢ 2017b.

3 Petranovi¢ 1882: 31-32.

3* Dimitrijevié¢ 1922: 183-184.

35 Petranovi¢ 1882: 31-32.

3¢ The Community of Topla (municipality) represented authorities of the local population of the area of Herceg-
Novi under Venetian rule. It was founded by a Venetian ducale on July 14, 1718, with its seat in Topla (part of
Herceg-Novi). The municipality board was made of: captain, four judges and a counselor, all with one-year

37 Petranovié¢ 1881: 31-32.
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to other remote areas for the same purpose. The Savina fraternity diligently worked on
collecting means for constructing the monastery’s Big Church, which would, at least to a
certain extent, satisfy the needs of the local Serbian Orthodox community.*® Numerous
permissions and passes Savina monks received from Venetian authorities, as well as
inscriptions in the monastery books, testify about it.

In the early 1750s Arsenije Milutinovi¢, a prior of Savina,*® wrote a Circular Letter
addressed to Orthodox people in the Levant asking for donations for renewing the
monastery to be given to Ilarion Avramovi¢ and Danilo Joanorajovi¢, monks from Savina.*

Energetic Archimandrite Nektarije Ljubibrati¢*' received several travel documents
to visit other countries and collect donations for the monastery. Thus, on April 17, 1753,
Archimandrite Nektarije visited Bishop Dionisije Novakovi¢ in the Eparchy of Buda to ask
for his permission to collect donations for the Savina Monastery in his eparchy (May 29,
1753).%? Since the Savina fraternity was very active in the political events during the 18™
century, as well as the failed attempts to establish the Diocese of Dalmatia and the Bay and
have a Serbian bishop, we might ask ourselves whether Archimandrite Nektarije had any
other mission besides collecting donations?** On February 1759, Archimandrite Nektarije
sailed to Venice** and on September 12 immediately set off to Vienna, “for his personal
needs, in the interest of the monastery”, as stated in the Venetian travel documents.*> The
Hieromonk of Savina, Inokentije Dabovi¢, travelled with him. Upon his return from the
mentioned journey Nektarije “from his efforts in the Empire (Habsburg Monarchy)
contributed a hundred sequins to the monastery’s treasury”.*® He apparently also travelled
to Southern Romania and Hungary (1763, 1767).47 Archimandrite Nektarije sent
Hieromonk Isaija of Savina to a trip with the monastery’s Circular Letter dated March 1,
1765, asking all Orthodox Christians to help the Savina Monastery fraternity, “which has
the intention to build a new big church, if so be God’s will and permission of the holy
Virgin”. The Circular Letter was signed by Nektarije Ljubibrati¢ personally and sealed with
the seal of the Monastery of Trebinje, as it was common then (Fig. 1).*® Father Isaija

38 More about the construction of the Savina Big Church, see Mati¢ 2017c.

¥ Mati¢ 2014b: 682-683.

40 AMS, Decrees folder. From the Circular Letter: “Be ktetors to our holy monastery and decorators of the church,
so that your souls would be decorated as well. Therefore, please give support in charity to the brothers of our
holy monastery, Ilarion hieromonk and Danilo hierodeacon...”

4 More about Archimandrite Nektarije Ljubibrati¢ in Mati¢ 2011: 701.

42 Archive of the Serbian Academy of Sciences and Arts Sremski Karlovci (hereinafter ASASAK, MP-B), 1753/111.

4 1t should be kept in mind that the Orthodox people of the Bay of Kotor and Dalmatia tried to suggest a new
candidate for bishop on November 20, 1754: the Bishop of Buda Dionisije Novakovi¢. Bishop Novakovi¢ went
to school in Savina Monastery, where he was later tonsured (Petranovi¢ 1864: 154—156). Since it was clear that
the exiled Bishop of Dalmatia Simeon Konéarevi¢ would not return, and since the atmosphere under Venetians
was favourable for the Orthodox people at that moment, Archimandrite Nektarije was supposed to discuss
Novakovié¢’s candidacy for bishop of Dalmatia and Bay of Kotor perhaps in Szentendre (only one month after
Koncarevi¢ had departed from Dalmatia on April 17, 1753) (Mati¢ 2016).

“ AMS 1755.

4 AMS, Decrees folder.

4 AMS 1755.

47 Crnogoré&evi¢ 1901: 70.

4 AMS, Decrees folder.
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travelled on similar missions in Dalmatia. In April 1764, after returning from his trip
through Dalmatia, he brought thirteen sequins and twenty lira for the monastery.* On
January 1765, after his return to Savina, “from his efforts in Dalmatia, he gave a new bark
worth 245 sequins”.>°

In the year 1763, father Inokentije Dabovi¢ brought 60 sequins as a donation to the
monastery from his “trip to the Empire (Habsburg Monarchy)”.’! Father Inokentije was
granted permission on July 25, 1764, from the Bishop of Backa, Szeged and Eger Mojsije
Putnik, to travel to Banat of Temes and Semljug Monastery.’? Sometimes they did not bring
money from such journeys. Thus Teodosije Pavkovi¢, a monk of Savina, travelled to Corfu,
where chief Protopriest Spiridone Bulgari gave him an unusual and big honour. In a
document dated April 27, 1760, Bulgari confirmed that he had personally cut and gave
Teodosije, because of his commitment and work on spreading the Christian faith, a small
part from the shoes on St. Spyridon, the patron saint of Corfu (Fig. 2).33

All mentioned endeavours of the Savina fraternity during their journeys and
collecting donations were aimed at constructing the new Big Church. After social conditions
were met and necessary means collected, at their meeting on January 15 (according to the
Julian calendar), 1775, the Savina fraternity decided to send Archimandrite Danilo
Joanorajovi¢ and monk Nikanor Bogeti¢ to Venice, where they were supposed to address
the Principe (Senate) with a plea for “the general benefit of the monastery and constructing
a new church”, as stated in the letter written by the Savina fraternity dated January 26,
1775.3* Although the construction of the Big Church commenced in 1777, money was
already lacking in 1780, so Archimandrite Danilo Joanorajovi¢ and the monastery’s
fraternity sent Hieromonk Inokentije Dabovié to a journey equipped with the monastery’s
Circular Letter addressing all Orthodox Christians “asking for charity and supporting the
Church of the Dormition” (Fig. 3).> As we discover from the copy of the Venetian
document in the monastery’s Archive, Dabovi¢ received travel documents from Agostino
Soranzo, the extraordinary Provvidore of Kotor, on March 10, 1780, for undisturbed passing
over the Venetian territory to travel to Belgrade.® Archimandrite Danilo Joanorajovié¢ also

4 AMS 1755.

% Ibid.

5! Ibid. 1t is probably the trip to Vienna and the Habsburg Monarchy together with Archimandrite Nektarije, a year
earlier (1762).

32 AMS, Decrees folder.

33 AMS, Scattered documents. Original document in whole: ,,A Spiridione Bulgari per Divina Misericordia Gran
Protopopa della Citta er Isola di Corfu e sue Adiacenze Quisqui attestiamo qual.mente: noi a Gloria SS Sign:
Iddio et ad onore del suo Santo Spiridione Vescovo Miracoloso e Protettore di questa citta et Isola, colle proprie
mani abbiamo reciso una particella dalli scarpini appoggiati nelli peidi di detto Santo e la diamo in dono al
pred.to Sacramen. Theodosio Pavkovich dal Convento della B.V. denominato Savina sito a Castel Nuovo per
sua divozione opure dispensare dalla medesima ad altri fedeli Cristiani. In fede diché furono fatte le p.uti
conrotorate colla propeia sottoscrizione; e solito sigillo ingliefed.

Data della Nostra Sacra Bened.ni: Protpopio: li 27 Aprile 1760 SV

Spiridione Gran Protopopio di Corfu e Inspatronatario

Georgio Polomarch Coadeto nella Com.ni Protop.to*.

3 Pordan 1892: 37-38; AMS, Scattered documents.

35 AMS, Decrees folder.

58 Ibid.
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travelled to remote areas to provide necessary means for continuing the construction works.
Hence he addressed the rich Orthodox ecclesiastical municipality in Trieste and gave it a
Russian Gospel printed in Moscow in 1697 as a gift.>” The hard-working and dedicated
archimandrite ended his life in a foreign land while collecting necessary donations. Death
found him on November 23, 1789 in Pula.>®

Inokentije Dabovi¢, very energetic in his wish to provide the necessary means for
the construction of the new church, dedicated almost his entire life to it. We have already
presented his numerous journeys to many different areas for that purpose.>® Furthermore,
his travels had a specific role in creating the idea and concept of the Savina Monastery Big
Church.® Since he spent some time in the Fruska Gora monasteries, he gained necessary
knowledge in theology, specific liturgical rites and baroque chanting, art movements, as
well as the baroque visuality.®' After his return to the Bay of Kotor, his idea was to apply
the novelties in Savina Monastery. Spending time in the spiritual centre of the Serbian
Orthodox church at the time, in the FruSka Gora and other monasteries under the jurisdiction
of the Metropolitanate of Karlovci, Dabovi¢ was provided a necessary insight into the
baroque theology and art models of that time. As the archimandrite of Savina, he had the
opportunity to revive them in the architectural concept and art program of the Big Church. ¢
Thus the new church in Savina became the first example of an Orthodox church in the Bay
of Kotor where the baroque concept with a paradigmatic function in the given environment
was implemented systematically and consistently.

EPILOGUE

Based on the stated above, we have seen that the purpose of travels of Savina monks
was, in most cases, collecting donations for the monastery, but there were also, as we have
established, many other purposes and objectives. Thus Savina monks travelled as pilgrims
to the Holy Land, to Venice to defend their right to a bishop and Diocese of Dalmatia and
the Bay of Kotor before the Senate, which they had longed for during the entire 18" century,
or to the Eparchy of Buda for similar reasons. We find them in distant Corfu, dedicated to
spreading and confirming the Christian faith. The travels and connections of Savina monks
with Russia were multidimensional. Besides collecting donations, we have seen that Savina
monks collected receivables in Russia, purchased and received books as gifts, pleaded for
the status of Serbs in Dalmatia and the Bay of Kotor before Russian authorities, brought
educated Russians to teach Serbs in those areas. By this means, the Savina monks, as well

57 Stojanovi¢ 1926 (no. 10210): 123.

8 AMS 1742: 92.

%% According to preserved documents, we see that he mostly travelled to areas north of the Sava and the Danube
under the spiritual patronage of the Metropolitanate of Karlovei. We should remember that Dabovi¢ travelled
“to the Empire” in 1762/1763, to the Eparchy of Buda and the Semljug Monastery in 1764, to Hungary to take
over the legacy of the late Hieromonk Simeon Markovi¢ in 1773, and in 1780 to Belgrade, which is only a small
part of his travels, those with preserved written traces.

 Mati¢ 2015: 184-185.

¢ Popovié 1910: 279-280.

62 Mati¢ 2015b.
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as the Orthodox clergy in general, had a significant contribution in establishing far-reaching,
important connections with Russia, which led to the first mass emigration of Serbs from
Montenegro, Dalmatia and the Bay of Kotor to Russia in the 18" century, as well as, at the
same time, to a more decisive involvement of Russia in the Balkans, especially after the
Russo-Turkish war from 1768 to 1774. Also particularly important is the inclination of
Savina monks towards the Metropolitanate of Karlovci, a Serbian spiritual center in the 18™"
century, where they took over the religious and cultural models of that period from the local
setting and transferred them to their own local environment. The importance of such
transfers was invaluable, both for preserving their own ethnic and religious identity in the
multiconfessional environment of the Bay of Kotor under the foreign Venetian rule, and for
forming a new theological and artistic language, uncharacteristic in the local environment,
which, in time, in that same environment, developed into a hierotopy.
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Fig. 1. Circular Letter written by Archimandrite of Savina Nektarije Ljubibrati¢, 1765

88



Fig. 2. Confirmation-gift of father Spiridon Bulgarije, Corfu 1760
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Fig. 3. Circular Letter written by prior of Savina Danilo Joanorajovi¢, 1780
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MAPUHA MATHh
CamocTaiHM Hay4YHU HCTpakuBad, beorpan

IITYTOBAIbA BPATCTBA MAHACTHUPA CABUHA VY XVIII BEKY
N BbUXO0B IINJb U VJIOTA Y JIOKAJIHOJ 3AJEJHUIIN BOKE KOTOPCKE

Pesume

Tekcr ce 6aBu myToBamMMa MpuagHuka OparcTBa manactupa Casuna y boxu Kotopckoj y
XVIII Bexy. 3a noxanHy cpeanHy, Kao u 3a caM MaHactup CaBHHa, )KI)KHY TauKy CPIICKE IPaBOCIaBHE
IlyxoBHOCTH Ha nozipy4jy boxe Kortopcke, Ta myTroBama monpumana cy ciIojeBUT 3Hadaj. Mmana cy
BaKaH y/Ieo U 3a MIHMpe carjiefaBame APYIITBEHO-NOIUTHIKIX U BEPCKUX OXHOCA Y TOM IepHomy. Y
HajBehem Opojy cirydajeBa cBpXa ITyTOBama CaBHHAIIA OMJIa je MPUKYIUbahe IPHIora 3a MaHACTHD,
aJI KAKO CMO YCTaHOBMIIM, M MHOTH JIPYTH MOTHMBH M LIMJbeBU. Tako CaBUHIM MYTYjy Y XallWIyK y
Caery 3emiby, omiase y Beneuujy ma 6u npen Cenarom OpaHMIM CBOja MpaBa Ha CMHCKONA U
JlanMaTHHCKO-00KeJbCKY eMHCKONMjy, 3a Kojuma cy Bamuwau 4yutaB XVIII Bek, win y Bymumcky
enapxujy cimdHnM notpebama. Hamasnmo nx u Ha nanexom Kpoy, nocsehene nuyseBnma mupema u
yrphuBama xpumrhancke Bepe. [TyroBama 1 Bese caBuHara ca Pycujom 6mie cy Bumesnaune. [Topern
MPUKYIUbarka MPUIIOTa, BUAEIHM CMO Jla Cy CAaBHHIM TaMO IOTPAXKHUBAJIH IyroBama, KyIOBAIH U
nobujany Kibure, 3ajaraiy ce KoJ Pyckux Biactu 3a craryc Cpba y Hanmauuju u boku, moBoguin
ydeHe Pyce na nopydasajy CpOe Ha oBuM noxpydjumMa. Ha Taj HauMH CaBUHIM, ajlu M MPaBOCIABHO
CBEIUTEHCTBO YOIIITE, MMAJO je 3HATHOI Yyiena Yy YCIOCTaB/balky Be3a ca PycujoM on
JTaNIeKOCeXKHMjer 3Hadaja M yrunaja xoju he tokom XVIII Beka moBecTH 1O NMpBOr MAacOBHHjET
ncespaBamba Cpba ca moapydja Llpre T'ope, Janmarnuje n boke y Pycujy, anu ncroBpemeHo u 1o
ommydHHjux ymmBa Pycuje na bankan, Hapouuto HakoH Pycko-typckor para 1768-1774. On
H3Y3eTHOT 3Haudaja jecTe W ymyheHOCT caBMHama Ka CpICKOM AyxoBHOM wLeHTpy y XVIII Beky,
KapnoBaukoj MuTpomnonuju, ogaxie npeysumajy Tekyhe 6apokHe BepCKO-KyATypOJIOIIKE MoJIeTie Koje
MIPEHOCE Y CBOjY JIOKAJIHY CPEeHY. 3Hayaj OBAaKBUX MPEHOMICHa OMO je 0] HENPOLCHHUBE BAKHOCTH,
Kako 300T O4dyBama COIICTBEHOT ETHHYKO-BEPCKOT MIEHTUTETa Y MYITHKOH()ECHOHAIHO] CpeAnHH
Boxe Koropcke u mox crpaHoM MieTadykoM Briamhy, Tako u 300r (hopMupama HOBOT GOT0CIOBCKO-
YMETHUYKOT je3HKa, HECBOjCTBEHOTI MECHO] CPEIMHU, I KOjU CE€ BPEMEHOM y HCTOj TOj CPEeAWHU
MOKa3yje Kao X1jepoToIuja.

KibyuHe peun: nmytoBama MoHaxa, boka Kotopcka, manactup CaBuna, XVIII Bek, koHTaKTH,
MIPUIOKHHIITBO, HACHTHUTET.
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