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RECEPTION OF THE HOLY SCRIPTURES
IN PSELLOS’S IMPERIAL ORATIONS DEDICATED
TO ROMANOS 1V DIOGENES

Abstract: This study analyzes the biblical motifs used by Michael Psellos, one of the most
learned figures of the eleventh-century Constantinople intellectual elite, as prototexts for his imperial
orations dedicated to Emperor Romanos IV Diogenes. A comparative analysis of his imperial orations
and the Holy Scriptures reveals Psellos’s exceptional knowledge of the Bible. Through biblical motifs,
Psellos affirmed the Byzantine imperial ideology in practice, which held that the Byzantine emperor
was God’s emissary on Earth.
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1. Introductory Remarks

n the mid-eleventh century Byzantine Empire, the imperial oration (Bactikog Adyog)

or encomium (éykopov), a special form of epideictic rhetoric, surpassed the early
Byzantine epoch’s imperial logoi in beauty and style.! The man responsible for this state

of affairs was Michael Psellos, an esteemed Byzantine philosopher, rhetorician, and politician.
It has been well-established that imperial orations relied on ancient culture, but they

were also permeated with the Christian dogma of the Romans. Byzantine imperial orations
utilized pagan motifs, predetermined virtues for poetic praise that adorned ancient heroes,
and numerous allusions and metaphors taken from the works of classical writers. They were
also interwoven with the universal ideology of the divine origin of Roman imperial power;

This paper is the result of research conducted within the project History Today, Challenges and Temptations,
conducted at the Faculty of Philosophy, University of Ni§ (No. 336/1-6-01). For information on imperial
speeches in the early Byzantine period, see: Radosevi¢ 1993: 267-287; Radosevi¢ 1994: 7-20; Vanderspoel
1995; Radosevi¢ 1999/2000: 17-26; Lauritzen 2007: 1-10; Lauritzen 2010: 217-226; Lauritzen 2012: 113—
125; Lauritzen 2013: 309-319.

57



the belief that the basileus, as Christ’s chosen one, fulfilled God’s will on Earth; and that
Byzantium was a kingdom protected by the Almighty.?

A comparison of Byzantine rulers to heroes from the Holy Scriptures was a common
compositional segment of imperial orations.’> Byzantine scholars often used Moses,
Solomon, David, Noah, and Zerubbabel as value parameters in extolling their patrons.*At
times, Byzantine writers would explicitly reference the segments of the Holy Scriptures they
used. More often, however, they simply alluded to biblical stories or crafted metaphors
referencing them. They also used Old or New Testament heroes as paradigms without citing
the Bible as their source. This was the case with Psellos’s orations dedicated to Emperor
Romanos IV Diogenes (1068—1071).

Michael Psellos composed four encomia for Emperor Romanos IV Diogenes: public
orations 18, 19, 20, and 21 in George Dennis’s critical edition.’ The imperial orations are not
of equal length. The first imperial oration, oration 18, was created at the beginning of 1068,
shortly after Romanos Diogenes was enthroned as emperor, which Psellos himself states in
the speech’s title (Ei¢ tov Baciiéa tov Aoyévny 8te &Pacitevcev).® This is the longest of
Psellos’s orations dedicated to Emperor Diogenes and consists of seventy-five lines. The
second encomium, oration 19 (T® a0t mg &v Eykmpim tpocynpartt), contains forty-six lines
and is dedicated to the emperor’s departure on a campaign against the Turks. It was most
likely created in March 1068.” The third, oration 20, has forty-nine lines and was read to the
ruler during a formal dinner at the imperial palace before his campaign against the Turks
(ITpoopdvnoig mpog tov Pacirén kdp Popovov tov Aoyévmv mopd OV moMTtdV €V
xAntopie).? The oration was created either in February/March 1069 or sometime between
January 1070 and the end of March 1071. The fourth and the last imperial oration, number
21 (Zvvraxtiplog mpog tov Paciién), is the shortest of all Psellos’s orations dedicated to
Diogenes. It consists of twenty-three lines and refers to the emperor’s (0001¢) ‘renewed’
(second or third) military campaign that was undertaken in the east of the empire.® It can thus
be assumed that it was created in either the spring of 1069 or the spring of 1071.1°

Since there is no translation of Psellos’s imperial orations into any world language,
the praises addressed to Emperor Romanos Diogenes are available only in Ancient Greek.
Michael Psellos wove biblical quotations or allusions sourced from the Holy Scriptures into
all four imperial orations dedicated to Romanos IV Diogenes. In the textual analysis
segment of this paper, the King James Version was consulted for the discussion of

For the form of presentation used in encomiums, choice of metaphors, and thematic arrangement, see Menander
Rhetor; Previale 1949: 72—105; Previale 1950: 340-366; Pertusi 1959; Hunger 1978: 88, 120-132; Magdalino
1994: 413-488; Nixon — Rodgers 1994; Heath 2004; Angelov 2007: 29—180; Jeffreys 2008: 831-833.

For the motif of comparing Byzantine emperors with biblical heroes in Byzantine rhetoric, see Radosevi¢
1994: 16 and note 34.

Radosevi¢ 1987: 81.

Psellus, Orationes panegyricae: no. 18, 19, 20, 21,175-186.

Psellus, Orationes panegyricae: no. 18, 175.

Psellus, Orationes panegyricae: no. 19, 180; Vries de-van der Velden1997: 277.

Psellus, Orationes panegyricae: no. 20, 182.

Psellus, Orationes panegyricae: no. 21, 185.

Psellus, Orationes panegyricae: no. 21, 185; Vries de-van der Velden 1997: 277.
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references, allusion and metaphorical expressions.!! The Koine greek Old Testament
quotations were taken from an edition of the Patriarchal Text available online.'? All English
translations of these quotations are mine.

2. Historical Context

Romanos Diogenes was a prominent Byzantine military commander. He held the
title of vestarches and was the duke of Serdica toward the end of Emperor Constantine X
Doukas’s reign (1059-1067)."3After Constantine X’s death, Diogenes attempted to usurp
the throne and was exiled to his native Cappadocia, where he remained until the ruling
structures in the capital, led by the augusta Eudokia Makrembolitissa, Constantine X’s
widow, recalled him to Constantinople and appointed him magistrate and stratelates
(néryrotpog Tipditon kol oTpatnAding TpoPéPintar mapd i Paciiidoc).* Despite a promise
given to her husband and the oath taken before the synkletos and the synod not to remarry,
Empress Eudokia married Romanos Diogenes on January 1, 1068'5 after Patriarch John
Xiphilinos (1063-1075) annulled Eudokia’s oath to Constantine X.' As the augusta’s
husband, Romanos IV Diogenes became emperor and agreed to respect the hereditary ruling
rights of Constantine X and Eudokia Makrembolitissa’s sons.!”

Following the death of Emperor Constantine X, times were uncertain. Representatives
of the Doukas dynasty led by Caesar John Doukas, the brother of the late Emperor Constantine
X Doukas,'® came under threat. Michael Psellos then composed an imperial oration for
Eudokia Makrembolitissa that justified and extolled the augusta’s decision to remarry.'® In the
oration, the court philosopher explained the significance of the augusta’s political act and her
great sacrifice. During Diogenes’s reign, Michael Psellos grew close to the emperor. Once a
close friend of Caesar John Doukas, who had sought to keep the Doukas dynasty on the throne,
Psellos had now befriended the very man who threatened to destroy the Doukai.

The reign of Romanos IV Diogenes was a time of serious foreign policy crisis for
the empire, with the Seljuk Turks regularly attacking Syria and Armenia.?® During his reign,
Diogenes personally led three military campaigns against the Turks. His very last military
campaign ended in a catastrophic defeat for the Romans at the Battle of Manzikert on
August 26, 1071.2! This Byzantine defeat paved the way for the Turks to move further into

" King James Bible. (2008). Oxford University Press. (Original work published 1769)

Diakonia, A. (n.d.). Amootohk) Awxovie ¢ Exkkinolog g €\Addog.  https://apostoliki-

diakonia.gr/bible/bible.asp?contents=old_testament%?2Fcontents_Genesis.asp&main=OldTes

3 Atal.: 73-75; Scyl. Cont.: 76; Zonaras 111: 684; Cheynet 1980: 436; Cheynet 1990: 74-75; Cheynet 1991: 69
and note 37.

4 Atal.: 75-76; Scyl. Cont.: 78; Zonaras 111: 685.

15 Oikonomidés 1963: 125.

16 Atal.: 75-76; Scyl. Cont.: 78-80 ; Zonaras 111: 685-687; Oikonomidés 1963: 126-127; Saranac Stamenkovi¢
2020: 112.

17 Maksimovié¢ 1984: 91; Oikonomidés 1963: 127; Saranac Stamenkovi¢ 2013: 65-69.

18 Polemis 1968: 34-41.

Psellus, Orationes panegyricae: no. 12, 123-126; Saranac Stamenkovi¢ — Ljubomirovi¢ 2019: 75-89.

2 Psellos, Chronographia: 734, 740, 742; Atal.: 75, 79; Scyl. Cont.:82; Zonaras 11I: 688, 690.

2l Vriesde-van der Velden1997: 274-310; Cheynet 1998: 131-147
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Asia Minor.?? The Normans also captured Bari, the last Roman stronghold in Italy, in 1071,
and began attacking the Balkans.??

Romanos IV remained the Byzantine emperor until his defeat and capture at
Manzikert. When the news of his defeat reached Constantinople, a short-lived joint rule of
Augusta Eudokia Makrembolitissa and her son Michael was established.?* However, after
learning that Diogenes had been released and had reached an agreement with the Seljuk Turks,
at the instigation of Caesar John Doukas, Romanos IV Diogenes was deposed and blinded.?

3. Textual Analysis
3.1. The First Imperial Oration
Michael Psellos begins this imperial oration with:

NV fuépa cotprog, viv élevbepia kakdoewv, VOV Tiig véag Poung ioydg kol kpataimnots, viv
BaoiAeiog mHpyog AKAOVNTOG, TETXOG AKPASAVTOV, GTOAOG (lo€16TOG, OepéMog €l TOV TOD Kupiov
£0TNPLYUEVOG XEPDV. VOV ETECKEYOTO KUPLOG TV KANpovopiay adtod.

Now is [begun] the day of salvation, freedom from troubles, the strength and power of the new
Rome, the steadfast tower of the empire, the unbreachable wall, the firm pillar, the foundation
supported by the hands of the Lord. Today the Lord has visited His inheritance.?

The term kAnpovopiov (inheritance) is taken from the Bible,?’ specifically the Old
Testament, and refers to the people of Israel, whom God acquired for Himself when He
made a covenant with them. The term is thus synonymous with the concept of a chosen
people and originally referred to the Jews and the Jewish state. However, Michael Psellos

22 Cheynet 1980: 410-438; Angold 1984: 21-26; Cheynet 1990: 348.

3 Angold 1984: 32.

2 Maksimovi¢ 1984: 92.

% Psellos, Chronographia: 768, 770; Atal.: 130-132.

% Psellus, Orationes panegyricae: no. 18, 175. 3-7.

27 Psalm 78: 62 (77: 62): “He gave his people over also unto the sword; and was wroth with his inheritance.”
(xai cuvékdeioey gig popgaiov Tov Ladv avTod Kai THY Kinpovopiav avtod vrepeidev). KAHPONOMIA is a
word in Greek that, in addition to its usual meaning of inheritance within the context of inheritance law, also
had a political connotation of selecting assembly members by sortition, i.e. by lottery (kAfjpoc). As with many
other words and concepts from Ancient Greek, through the translation of the Septuagint, this term acquired a
specific Semitic theological color and usage. In the Old Testament, it is commonly used to translate the
term nachalah, which, as in Greek, signifies inheritance within the context of inheritance law (Genesis 31: 14;
Deuteronomy 32: 9). In Judaism, the term began to denote the possession of land that a Jewish tribe received
from God in the Promised Land (a political and theological connotation) (Joshua 11: 23). However, this
possession was not granted in perpetuity, and it was dependent on obedience to God ‘s law: If Israel did not
follow God ‘s laws, the possession of KAnpovopio would be taken from them and given to other nations (the
theology of Exile). However, the imaginative and rich theological usage of the term kAnpovopia does not end
there. It is not used only with humans as subjects but is also attributed to God: Israel is God
‘s kinpovopia (Isaiah 47: 6). In the New Testament, as in the Old Testament, there is a legal dimension to the
term when it denotes inheritance (Mark 12: 7; Luke 20: 14), property, or possession (Acts 7: 5). The specifically
Christian usage builds upon the theological aspect of the term ‘s use in the Old Testament and further enhances
it through its connection with Christ, where kAnpovopia is salvation in Christ, and in Hebrews 9: 15, it is
equated with the Kingdom of Heaven established by the New Covenant; see Kittel 1965: 776-785.

60



seamlessly changes the referent of the term inheritance so that it refers to the Byzantine
Empire, which he perceives as the Lord’s inheritance.
Psellos continues his narrative, saying,

viv tebedpedo facidéa, obte TV Ko obte T0 o)L weudopevov, Péyav og yiyovto, DYniov
1@ Ppayiown, kpatoov Tf dvvapel, kol domhov eofepov kol OTAMopEVOV ioxupdv Te Kol
AVOTOCTATOV, TO PV £100G T® EVTL TUpaVVISOC BEI0V, TV 88 Kapdiav avlamilov TG TpoeiiTy
Aavid.

Today we have seen a basileus, who is neither false in origin nor appearance, great as a giant, with
a stretched out arm, of extraordinary strength, who even unarmed is yet formidable [to his
enemies], who when armed is strong and unstoppable,of a countenance truly worthy of an autocrat,
with a heart equal to that of the prophet David.?

It is evident that the philosopher is comparing the emperor to God by using the
biblical expression ‘with an outstretched arm’ (év Bpoyiovi VynAd), which refers to the God
of the Israelites fighting for the Jews in a Holy War.?’ This quotation depicts God as a
warrior. Yet in the same sentence, Psellos also directly compares Diogenes to King David.
The Bible states:

...Kai 00k v 1} kapdic adTod TEAEin peTd Kupiov 50D avTod Kabog 1) Kapdia Aavid Tod ToTpdg avTod
... and his heart was not perfect with the LORD his God, as was the heart of David his father.*

There is no doubt that Michael Psellos has introduced a biblical motif into the
imperial ideology. David is the founder of a dynasty, the ideal Jewish ruler, a victor over the
eternal enemies of the Jews, and as such, a prototype of the Messiah.>!

In the central part of the imperial oration, Michael Psellos describes the new ruler,
saying:

...0£0€181)g TO KPLTLTOPEVOV GEUVOG TO TTPOG aicONGLY, LapmpOg TO TPOG VONGLY, EVOTAONG TO
PpoOVNLLa, EDPVNG TO EVOOUMUE, TOV VOOV 0&VE, TIV YADTTOV ToyVS, PYTOP Kol 6TPATIOTNG OUOD.
® t0d mapaddEov Bavpoatog T dmpnuéva, Adyovg kol Omha, O Kol péTpa, PMUATO Kod
opunuato, coeiav kol mavomiiav, €ig plov TV oeavtod TapadoEmS Yoy cuviyayes. Kol
TOAENETS PEV VYNAGD T@ Ppayiovi, OLAELG 6 EAeVOEPG Kal GTPOYYOAMG Tf] YADTTY, Kol £01KOg
TOTON® dpo kai OxeTd. O pev yap vodg motapndov €myel to vonpata, 1 8¢ yAdTTa Mpéua
EmuhOCeL T OxeTnyiov tdV AMéEgwv.*?

...you are godlike even in what is unseen, restrained from sensual things, of brilliant mind, firm in
opinion, shining in intelligence, sharp-witted, eloquent, simultaneously a rhetorician and a soldier.
What an extraordinary marvel: what is divided [between people], speech and arms, bows and
poetry, words and courage, wisdom and belligerence, you have unusually combined in yourself.
And you fight with a stretched out arm, and speak aristocratically with a refined tongue, and
you are simultaneously like a river and a canal. For your mind flows like a river with thoughts,
while your tongue peacefully irrigates channels of words.

8 Psellus, Orationes panegyricae: no. 18, 176. 18-23.

2 Exodus 6: 6.

301 Kings 11: 4.

31 Matthew 21: 9; Luke 1: 32; John 7: 42; Romans 1: 3. Alexander 1977: 217-237; Marjanovié¢-Dusani¢ 1997:
197-200.

32 Psellus, Orationes panegyricae: no. 18, 177. 32-42.
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The antithesis between body and soul dominates the beginning of these lines and is
depicted as the antithesis of visible and hidden. With the words ‘what is divided [between
people],’ the philosopher masterfully alludes to Christ who unites the incompatible in the
Epistle to the Galatians:

ovk &vt Tovdaiog 0vde "EAAny, ovk &vi doDhog 000 Ehedbepog, 0Ok Evi dpoev Kkal OfAv: TavTeg
yap Opeic gig foté &v Xprotd Incod.

There is neither Jew nor Greek, there is neither bond nor free, there is neither male nor female: for
ye are all one in Christ Jesus.*

Psellos then repeats the biblical expression used at the beginning of the imperial
oration in which he portrays Diogenes as a Warrior-God.** He concludes by comparing
Diogenes to a sage and alluding to the Book of Sirach, in which a sage is compared to rivers:

He filleth all things with his wisdom, as Phison and as Tigris in the time of the new fruits. He maketh
the understanding to abound like Euphrates, and as Jordan in the time of the harvest™®...I also came
out as a brook from a river, and as a conduit into a garden. I said, I will water my best garden, and
will water abundantly my garden bed: and, lo, my brook became a river, and my river became a sea. *

It is possible that Psellos’s mention of channels in the imperial oration refers to the
irrigation systems of great rivers such as the Tigris and Euphrates to which the sage is compared.

The end of the central segment of the imperial oration terminates with a description
of Diogenes’s military policy, in Psellos exclaims:

00 8¢ avaykm cuvaomoHoD Kol GUVTAEEMG, Kol KATO LETOTOV GTHOY Kol £KaTépm T KEPO, Kai
Vreppolayyicels kol mepleMEelg TV ealayyo Kol £EMAMAEELS TOVG AOYOVG Kol LETACYNUOTICELS
TV TAEW Kol oTpatyikd ppprpnpatt katominéelg to PapPapov.

And when the need arises to form more densely grouped units and a battle line, you will stand in
the front line with both wings of the army, and you will spread the phalanx and encircle the enemy
phalanx, and you will reposition the lochoi and change the battle order, and with strategic
indignation, you will terrify the barbarian.?’

There is no doubt that Psellos compares Diogenes waging war against the Turks with
God waging war against the Jews by using the biblical term for indignation (€uppiunpaty),
which is identical to the one used to describe God’s indignation when guiding the hand of
Nebuchadnezzar to achieve His victory over the Jews.3®

3.2. The Second Imperial Oration

Michael Psellos concludes the final paragraph of the imperial oration by expressing

33 3 Galatians: 28.
3 Exodus 6: 6.

35 Sirach 24: 25-26.
36 Sirach 24: 30-31.
37 Psellus, Orationes panegyricae: no. 18, 178. 50-54.

3 Lamentations 2: 6.
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good wishes to Emperor Romanos IV Diogenes:

Avvopmbeing émi mavra €gOpov kol morépiov, kol otepovmbeing Ty Kepoinv Eni Tpomaiolg
Aopmpois. koounbeing Toig Kotd Tdv BopPapwv aprotedpact, Kol vikaig dopupopndeing moAAaic.
1) 6VYKaOG 0L 6€ NUEPOS 6 HA10G, uNoE 1 6eAivy TV VOKTA, OALG 6€ 6TDAOG 031 Y1io0L QOTOG,
kol oot drnpebein pév Baraccoa, dravayopricatev 6¢ motapoi, Kot dyyelol oe EOTOG Emi TGOV
Yilv Tapamépyatey.

May God grant you strength over every enemy and opponent, and crown your head with a victory
wreath for glorious battles. May He adorn you with feats over barbarians, and protect you with
many victories. May the sun not strike you by day, nor the moon by night, but may a pillar of
fire lead you [at night], and may the sea be parted for you, and rivers drawn back, and may
angels of light accompany you throughout the land.*

Psellos also skillfully intermixes his lines with verses taken from the Psalms:

NUéEpPag O HA0G 0VK EKKOVGEL GE KO 1] GEAVN TV VOKTO

The sun shall not smite thee by day, nor the moon by night.*’

Drawing from the Book of Exodus, the philosopher draws a parallel between the

Byzantine Emperor Romanos Diogenes and the Old Testament religious leader Moses,
directly referencing the pillar of fire (év ool mopdg)*! and the parting of the sea (ioi

€oyicOn 10 HOWpP

term ‘indignation’ (&vppuyunpott

).42

3.3. The Third Imperial Oration

In the introductory segment of this imperial oration, Michael Psellos uses the biblical
)» — which he also used in the first speech composed for

Romanos IV Diogenes — wishing to draw a parallel between the fate experienced by the
enemies of Byzantium in battle with the emperor and the defeat of the Jews by God. Thus,
the scholar says:

AOTPAUTTEL [LEV GOV 1) KEQUAT T® YPLGH CTEUUOTL, 00OV 8¢ ATToV Kai 1) de&1dt poPepd d6patt: Koi
TPOONVEL HEV NUAS TOVG TOAITAG OpYG OUUATL, KATOTANKTIK® d& ToVGg PapPapovs KaTadellaivels
BAEppaTL. YAvkeio pHEv 1 TPOG NIAS GOV PV, SpLUein O€ 1) TPOG TOVG AVTIKEEVOVG o). ihapov
UV iV GOV 10 TPOGMTOV, POBEPOV 8E TOig AVTIHKXOUEVOLS TO GTPATHYIKOY Gov éuppipnpa.
A golden crown gleams on your head, no less gleaming than the terrifying spear in your right hand.
And you look at us citizens with a kind eye, while the barbarians are terrified of your fierce gaze.
To us, your voice is sweet, but to the enemies, it is a sharp roar. You look at us with a joyful face,
while your strategic indignation is terrifying to the opponents.

39
40
41
4
43
44

Psellus, Orationes panegyricae: no. 19, 181. 3641 — 182. 42-43.
Psalm 121: 6 (120: 6).

Exodus 13: 21.

Exodus 14: 21.

Lamentations 2: 6.

Psellus, Orationes panegyricae: no. 20, 182. 4 — 183. 5-11.
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3.4. The Fourth Imperial Oration

In the central segment of this imperial oration, Michael Psellos wishes Emperor
Romanos Diogenes success in overcoming the enemies of the empire:

Aotpéuyaig &k THg £Pog gig TV avotodv avdic Stafaivav, Gg fiAog dmeipe KKA®, TAoVGi® PO T,
Kol KotoAGpyong pHev Kol 10 vmikoov, KatoeA&&alg 8¢ kol ovpmav o BapPapov. Emi TovTOIg
kotooPéoarg pev wvp Bafovrdviov, yolvdoog 8¢ Aedviov Opuac koi wop €€ ovpavod
£QEMKVGOIS KaTh TAG Suopevods hAayyos. Odhaccay drappiEarg Kol TOTAROV AvaKOyoLg Kol
Katamohepioaig TOV Apaijk.”

May you shine like lightning from the east, returning to the east like the sun in an endless, full
circle of light, and may you illuminate your subjects, may you incinerate all barbarism.
Accordingly, may you extinguish the Babylonian fire, restrain the lion’s attacks, and draw fire
from heaven against the enemy army. May you part the sea and cut off the river, and may you
overcome Amalek.

By using verses from the Book of Daniel, the Byzantine philosopher compares the
barbarians to the Babylonians. In other words, Psellos associates the Babylonian attack on
the Jews—the chosen people—with the barbarians’ attack on the Byzantine Empire, thus
drawing a parallel between the people of Byzantium and God’s chosen people through
analogy.*® Moreover, the enemy army was to be defeated by ‘fire from heaven’
(katoPricetol Thp £k oD ovpavod).*” Here, Psellos depicts Emperor Romanos Diogenes as
Moses by using the familiar motif of parting the sea (koi £oicOn 10 H8wp)*® and comparing
the Turkish sultan Alp Arslan (1063—1072), the chief enemy of Byzantium, with Amalek.

The Old Testament states:

kol £tpéyoarto Incodg tov Apodnk Kot Téva TOV Aaov avTod &v eOve Loyoipog.
And Joshua discomfited Amalek and his people with the edge of the sword.*

Furthermore, here Diogenes also resembles Joshua, as the emperor’s ‘cutting off of
the river’ in Psellos’s text undoubtedly echoes Joshua’s crossing of the Jordan and his
entrance into the Promised Land.*°

The imperial oration continues with Psellos exclaiming:

Neeéhn pev okialovoa HIEP KEPUATIG APELOITO GOV TOV KAVoWVE, 6TVAOG 3E PMTOG 6Ny oL GE
TG Of|g AoTid0g TPOTOPEVOEVOGS. EEopaiican 6ot KOPLOg TTiv HPOg LYNAOV Kai dKpOTOROV, KOl
avamnpacar pév 6ol Tag Papayyeg, Td 8¢ ckold woujcar eV0vTOTA.

May the cloud over your head protect you from the heat, may a pillar of fire guide you before
your shield. May the Lord level every high and steep mountain for you, and fill every valley
for you, may He straighten the curves for you.”'

4 Psellus, Orationes panegyricae: no. 21, 185. 7-12 — 186. 13—14.

4 Daniel 3: 15-30.

47 2 Kings 1: 10.

4 Exodus 14: 21.

4 Exodus 17: 8-16.

0 Joshua 3: 13-17.

Psellus, Orationes panegyricae: no. 21, 186. 15-19.
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By referencing the pillar of fire, it is certain that the philosopher is making a direct

allusion to Moses.>?

However, Psellos’s next sentence is an allusion to the Book of Isaiah, which

describes the beginning of God’s intervention during the Jews’return from Babylonian exile
by employing a messianic note:

Dovn Podvrog &v i Epnue Etowdoate v 650v Kupiov, evbeiog moteite tag tpifoug tod Beod
Nudv. tdoa Eapayé TinpodceTo, kol wav 6pog ki fouvog TamewvodfceToL Kol oTon
TAvVTo T0 oKOM{ Eig EVOETAY, KAl 1) TpayEin €ig mEdia.

The voice of him that crieth in the wilderness, Prepare ye the way of the LORD, make straight in
the desert a highway for our God. Every valley shall be exalted, and every mountain and hill shall
be made low: and the crooked shall be made straight, and the rough places plain.>

The concluding segment of this oration represents an apex of sorts of the entire

speech and also expresses his primary guidance addressed to the Byzantine emperor:

Ei 8¢ kol katoAaEong ta d1e0T®dTo Kol T T0V PPaypod apErolg NEGOTOL(OV, Kol TO SUGHEVES
£OUEVES TOMOUIG TR KPATEL 6OV, PAGIAMKOTOTOV 61) TODTO Kol T OVTL VIKNTIKOTUTOV.

If you reconcile what is divided and if you break down the middle wall of partition and if you
turn enemies into friends, that would be the most exalted imperial and truly victorious [deed].>*

There is no doubt that here the philosopher is alluding to Christ’s unifying work as

described in the Epistle to the Ephesians:

A¥TOG Yap €0Tv 1) €lpivn UGV, 6 TOWG0G TG ApEOTEP EV, KOl TO PEGOTOLLOV TOD PPaypnod Aooag.
For he is our peace, who hath made both one, and hath broken down the middle wall of partition
between us.*

4. Concluding Remarks

In all four of Psellos’s imperial orations addressed to Emperor Romanos Diogenes,

which total 193 lines, there are nineteen direct or indirect biblical motifs. The first and
longest oration contains seven motifs, the second has three, the third has one, and the fourth
and shortest contains eight, the most of all the orations. Of the nineteen biblical motifs with
which the imperial orations are imbued, seventeen were drawn from the Old Testament, and
only two from the New Testament. This is somewhat logical, as the Old Testament heroes,
with their innate and acquired virtues, were suitable figures to compare with the Byzantine
emperors to whom the orations were addressed.>

52
53
54
55
56

Exodus 13: 21.

Isaiah 40: 3—4.

Psellus, Orationes panegyricae: no. 21, 186. 24-27.

Ephesians 2: 14.

To some extent, the situation is reversed in the case of laudatory speeches dedicated to ecclesiastical figures.
For example, speech 17 in the edition by George Dennis addressed to John Mauropous contains twelve Old
Testament motifs and over twenty New Testament motifs in 869 verses; Psellus, Orationes panegyricae: no.
17, 143-174.
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It is clear that the compositions of Psellos’s imperial orations largely imitate the
compositional schema of the encomia composed by the rhetoricians who preceded him. Of
course, with the choice of theme left to the individual rhetor,*’ Psellos used those motifs he
deemed appropriate for the current political moment. He lived during a time when the
Turkish threat loomed large over the Byzantine Empire. Psellos thereby demonstrated that
he was not only a good interpreter of Byzantine state ideology but was also an excellent
scholar of the Holy Scriptures.

The imperial orations he composed for Emperor Romanos IV Diogenes demonstrate
that Michael Psellos was a distinguished expert in theology and Christology. Even at the
end of his career, Psellos gladly referenced the Holy Scripture in his works.>®
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JACMHUHA HIAPAHALI CTAMEHKOBHWh
VYuusepauter y Hurry
dunozodceku pakynrer, Jemaprman 3a ucropujy

PENEIIIXJA CBETOI' IINICMA
Y NCEJIOBUM HAPCKUM I'OBOPUMA
INIOCBEREHUM POMAHY 1V JUOT'EHY

Pesume

VY pany ce anammsupajy motuBH u3 Caeror mucMa koje je Muxawmno Ilcen, jeman ox
HajyueHUjUX IpBaka [apurpajacke nHrenureHnuje XI Beka, KOPUCTHO Kao MPOTOTEKCT 3a Iapcke
roeope nociehene napy Pomany IV JInoreny. Muxawmno Ilcen cacraBuo je 3a Pomana JlnoreHa
YeTHpH CHKOMHOHA. Peu je o enkommonnmma Opoj 18, 19, 20 u 21 y xputnukoMm m3gamy [lopya
Jenuca. Cpa ueTpu Iiapcka roBopa [lcen je mpoTkao OWOJIMjCKAM IUTATHMA WM aly3HjaMa U3
Cgetor nucma. [1pBu 1 Hajay>KH HAPCKH FOBOP CA/PIKK celaM MOTHBA, IPYTH UMa TpH, Tpehu — jenaH,
a 4eTBPTH, Hajkpahuw LapCKM TOBOp caapkKu HajBHIIe OMOMMjCKUX MoTHBa — ocaMm. OI yKyIHO
JICBETHACCT OMIIMjCKMX MOTHBA KOjUMa Cy MPOXETH LIAPCKU TOBOPH, ceaMHaecT npumanajy Crapom
3aBeTy, a camo JBa npunanajy Hosom 3aBety. To je mormuno Oyayhu nma cy crapo3aBTHH jyHanu
CBOjUM ypoheHHMM M CTeYeHMM BpJiHMHAaMa OWIM BpJO IOTOAHH 3a mopeheme ca BH3AHTH]CKUM
LapeBnMa KojiuMa Cy ToBOpU HamemeHH. Ilcen je cacraBibao roBope y HepHOAy Kaga ce Typcka
OMACHOCT HaJBHjaila HaJl BU3aHTHjCKUM IIapCTBOM, TE je MOKa3ao Ja je He caMo no0ap Tymad
BIaapcKe JpKaBHe uaeoioruje BusanTtuje — npema Ko0joj je BU3aHTHjCKHU ap boxuju u3aciaHuK Ha
3emsbr — Beh U o/uyaH rno3nasaiar CBeTor nucMa.

Kibyune peun: Cero mucmo, napcke 6ecene, Muxauno [cen, nap Poman IV Iuoren, 11. Bek.
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